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Abstract: In this article, it is analyzed that according to the concept of associations in
Chinese and Uzbek linguistics, a single event or a single object does not exist
spontaneously, independently, they are related to other events and objects, all things
exist as a whole or structure. Euphemisms in Chinese and Uzbek linguocultures also
have a number of semantic features, and it has been found that associative groups
form a single "net." In the analysis of death-related euphemisms in Chinese and
Uzbek, associative lines such as “death-rest”, “death-journey”, “death-home” and
“death-metamorphosis™ were compared.
Keywords: associative lines, linguoculture, metamorphosis, recreation, home and
household, travel
1. ""Death - rest' associative lines

It is known that after death, the movement of all beings stops and ceases, and it
is as if it were asleep. Therefore, the words “rest” and “sleep” often refer to the
concept of death'. The expression "rest" forms a whole system based on the word

"death™: {K&.- "rest", & B anx1 - "eternal rest", S HKER linggixitxi - "rested", %
IR anydn - "to start a rest", ML HAZHNHFERE zai yabolahande hudili xitixi -

“rests in the abode of Abraham™ and so on.
Along with the above, the words "peace”, "sleep”, "dream" also take an active

part in the formation of this line: B8 %|Z & dédaoanxi —“to achieve a peace”, # L7
HBEKIZE R beéi shang di zhao qu yongyuin anxi — “Eternal peace was achieved
with the help of God”, EF S RHMZ E shangdi lingta linghun anxi — “God gave
them end-life peace”, ABE rushui — “he was asleep”, £H changmian — “go to sleep
forever”, F1ER T biyanle —“go to everlasting sleep”, ¥R zhingyin — “turn a blind
eye”, BE B mingmu — “close your eyes forever”, JK¥yongzhé “B&” zhé — go to

hibernation like animals”, BE3: — “daydream” and other euphemisms are in this list.

Although the expression "rest” is not directly involved in the formation of the
associative line "death - rest" in Uzbek linguoculture, its meaning is understood
through the expressions "sleep”, "calm down", "turn a blind eye", "nod". For
example: CyHr roparugaH ajaHraid OUp OX TOPTUO, YHUHT Ky3W y OwjaH Oupra
yxnaranu yiikyra ketau (H., “@apxon Ba lllupun”, 354-6.) - Then, with a fiery sigh
from his heart, his eyes fell asleep as he slept with her (N., Farhod and Shirin, p.
354);; dap3aniapy oTacH MaHTy YHKyra KeTraHuJaH KeHuH y OolljiaraH MILIapHU
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naBom sttupamiap (“Kodycnoma’man) - His children continued the work he had
begun after his father had fallen asleep forever (from The Nightmare); Maxun
KapaBoT ycTuaa abanuii yiikyra ketrad 314 (M.Ko3., “Kypkunwim Texpon”, 302-06.)
- Mahin had fallen asleep on the bed forever (M. Koz., "Terrible Tehran™, p. 302);;
I'ymuexpanunr onacu 33 €mmaa onamaad ky3 romrad >au (C.C., “CapaTonaa Kop
&rau”. 250-0.) - Gulchehra's mother died at the age of 33 (S.S., "It Snowed in
Cancer," p. 250); berona roptaa, 6ojacu AUMIOpHIAH WHPOKAAa apMOH OWIIaH KY3
tomau (C.Axman, “Kumvoxutimk”, 8-6.) In a foreign land, far from home, the child
died with a wish (S.Ahmad, “Silence”, p. 8); Cupoxumamun xam Oup YTHO,
abamuinukka 6omr Kyiau (“Cupim omam™, 1997, Nel, 26-6.) - Sirojiddin also passed
away and set his head on eternity (Mysterious World, 1997, Nel, p. 26); YHcuH
eNKacura MaiMyH MHHTaH JaKWKaja Hakaaap KypKKaH Oyica, X03up Iy Kajap
turunan (A.Kaxxop, “Jlaxmrar”, 8-6.)- Unsin was as calm as he was when he was
riding a monkey on his shoulder (A. Qahhor, “Dahshat”, p. 8); OHacu xaM IIyHra
WIXaK OYynub KYy3 IOMOJIMAsITH, — ASAU KaMmnup Hadacu TUTpad, — KauyoH OJIIWra
kupcam: “TY¥i KauoH, KY3UM OYMKJIWTHIA KU3UMHHUHT TYHUHU KYpuO Kojai™”, neiau
(A.Kaxxop, “YrMumman spraknap”. 3-1.,206-6) - Her mother does not turn a blind
eye to it, 'said the old woman, her breath trembling." When | come to her, she says,
'‘When is the wedding? ).

In addition to the above, associations such as "resting place", which means "grave,
grave", also serve to complement the system of "death - rest": Opomrox. Xap uunu
yeuakaiap Ky3 ouuob, dHcunzanap KUp2okKKa 6oul ypean naiiaoa Manzy opomM2oXHu xam
Kuzeanooxuap baepuea onraou (“Caomar”, 1997, Ne6, 31-6.); Hyp 6unan uyneancuu
cuz émean mackan (A.O., “Ennoma”, 43-6.); V suou unoamacnap onamuoa i3
maxonuza s2a 6ynrou (“Caomar”, 1998, Ne3, 21-6.). — Camp. Every year, when the
flowers open their eyes and the streams head to the shore, the tulips take an eternal
rest (Saodat, 1997, Ne6, p. 31); Let the light shine on the place where you lie (A.0O.,
Memoirs, p. 43); He now has a place in the world of the silent (Saodat, 1998, Ne3, p.
21).

2. "'Death is a journey'" associative lines

In the associative group "Death - Journey" the words travel in Chinese and trip
in Uzbek are preferred: ¥132#%4T dan chéng i xing — “he started the travel alone™;
WSEHFE A E goumai dan chéng ché pido — “bought a travel ticket alone”, Z#5 7§
JiF —“to sit on a crane and travel to the West”; 1T —“a long journey”. Uzbek
samples: Puconam xona yu ol axcan 6unan xKypawub, axupu Oyimaead, ... cagap
Kunou (“Caonat”, 1996, Ne3, 8-0.); buica neea ympu 6yiu aman KUIMaou-1o, CyHeeu
caghap onouoan cyneeu gpapmoiiuwunu 6epou (C.C., “Capatonaa kop érau’’, 248-0.);
Xa, cynecuz cagpapea xemounzuz, oycmum (A.O., “Epnoma”, 215-6.); Momo
cakconoan owud, keamac cagpapea kemean...(“Caomar”, 1992, Ne6, 20-0.). [Aunt
Risalat struggled with death for three months, and when it was not over, she
traveled ... (Saodat, 1996, Ne3, p. 8); He knows why he did not obey for the rest of his
life, and gave his last order before his last journey (S.S., "It Snowed in Cancer," p.
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248); Yes, you went on a journey without end, my friend (A.O., Memoirs, p. 215);
Momo is over eighty and has gone on a journey ... (Saodat, 1992, Ne6, p. 20)]
In the formation of euphemisms in the associative series "Death - Journey", in

particular, the verb "to go" is distinguished by its activity. Including, 7—“to go”, &

- qushi — “gone from life”, BE&E T yijingzdule — “have already gone”, it — “to
go for a better life”, J3X— “to go to grandfathers”, 3114 &- “to go to clouds”. In

Uzbek: Onam... kemzanoan cyme Kynenumus xam, OuIXOHAMU3 XAM XYSULLAO KOLOU
(C.C., “Caparonma «xop ¢&rnu”, 6-0.); @Dapzanonapu omamuz 60y OyHé
MaweUIApuoan 4apiab, Hapucu OyHéza Kemud Koaounap, o0ebd V3lapuHu
osumapounap (“T'ymucron”, 1997, Ne2, 38-6.). [After my mother ... left, both our
hearts and our kitchens were deserted (S.S., “It Snowed in Cancer,” p. 6); His
children thought that their father was tired of the worries of this world and had gone
to the afterlife (Gulistan, 1997, Ne2, p. 38).]

At the same time, the verbs "to go", "to return”, "to farewell", "to leave" are also
active in the euphemisms associated with the journey of death: JHK— “return to the

sky”, IEB songbié¢ — “to farewell”. Tynos xymu azusz xuwumnu xam Ky3amoux

(“Caomar”, 1997, Ne6, 18-0.). We also said farewells to my dear on the day before
yesterday (Saodat, 1997, Ne6, p. 18).

Euphemisms with the verb "goodbye" are also common in this group: i}
= & - “say farewells to this world”; IR Bljuébié — “say farewells to this world”. 5

Bl A it gaobiérénshi — “say farewells to this world”. Hkxu xyn 6ypyn Camum 6060

ounan xaupaawoux (cysnamysaan). Two days ago we said goodbye to Salim bobo
(from conversation).
Horses, chariots, caravans and vehicles take an active part in the formation of

N—

euphemisms in the "Death-Journey" system: Bkt $2i=%|Ztiao shang huo yun lié
ché — “got in the car”, WISREFEZEEE gou mii dan chéng ché pido — “took a ticket to

the car”, /GBI Ezui hou de hang chéng — “last race” FE@MIE qin ming hang
chéng — “life race”. Fyrom 6060 98 baxopnu Kapwiu oneanoa, ymp Kapeonu Xam
manzunza emou (“I'ymucton”, 1992, Ne6, 28-0.); TyH08 KyHU YHUHE YMP KAPBOHU
cagpapza omnanzan I30u (“Taxxuzun amBoT”, 44-0.); Kamnan xannanaruau apoOara
OpTMOK. Danokam 0exKoHu Kaaiau XaHoal1aKkaiapuinu XaaioKkam apodacuza opmmu
(“Temypnoma”, 278-0.); TYpT o€kau 4yOMH OTra MUHMOK. Typm o0ékau uyoun om,
oup xyn cenea emapo (Slccasmii). [When Ghulam Bobo welcomed the spring of 98,
the caravan of life was also sent to the destination (Gulistan, 1992, Ne6, p. 28); On the
day of the show, the caravan of his life had set out on a journey (Tajhizil Amwat, p.
44); Putting the Kallai handcuffs on the cart. The catastrophic farmer loaded his
skulls into a cart of destruction (Temurnoma, p. 278); Riding a four-legged wooden
horse. A four-legged wooden horse, one day you etaro (Yassavi).]
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3. ""Death - Housing"" associative series

In Uzbek linguistics, the words grave, grave, grave are used to mean house,
place, place, place, abode, rest, etc. generates associations. The association of "house™
creates euphemisms such as house, house without windows, house of the hereafter,
going to the house of the hereafter, the last house, observing the Chinese house: Snou
muny ém yuunzeoa oycmum (X.Onumxon, “Tannanran acapnap”, 413-0.); Xavmamus
xam 6up kyHu kemamus, yuia oepazacu uyk yuea (“Caomar”, 1998, Ne3, 21-6.);
Opmamu, keumu, bapumus xam oxupam yuuza éopzau, ... (“T'ymucron”, 1997, Ne5,
18-6.); bapua xam oxupam yiiuza oéopaou (“Xunost capu’naH), Yuu cyneeu yiiza
kyzameanu kyn ooam tuuzunou (3. Typon, “by Tormap ymyr Tornap” 81-0.); Tymonom
Vi 30mu nokru yuH yiuea xKyzamounap (“O., “Hasowuit”, 276-6.). [Now my friend in
a quiet foreign house (H. Olimjon, “Selected Works”, p. 413); We will all go one day
to that windowless house (Saodat, 1998, Ne3, p. 21); Sooner or later, when we all go
to the house of the hereafter ... (“Gulistan™, 1997, No5, p. 18); All will go to the abode
of the Hereafter (from Hidayat Sari); Many people gathered to accompany him to the
last house (E. Turan, “These Mountains are Great Mountains” p. 81); Tumonat
followed him to the pure house (O., Navoi, p. 276).]

Along with the above, the association of “place” is also distinguished by its
activity in the formation of euphemisms: destination, place of bed // bed, place of
truth, place of all, place. Mawnzy épyz 6yncun 6opap acoiunzuz (A.O. “Ennoma”, 23-
0.); Xap kum éncon eanupca émap »scouu énzuz, sxcuan (A.Kogupuit); Cuzea emmu
ApUM CYIKABoU Keaubou, 0eou. ... Emmu apum cyiKagouHu Hcoi pocmoHoa oacan
0eb ocynab xemoum (A.Komupuit); —Kemubou? —Kaékka?! ... - Xamma dopaouzan
aconiea-oa... (CysnamyBnan), Yu-mypm KyH Ymeau, OHAMHU MHcOUU2A KYUOUK.
(T.ComuxoBa “Aénra xacuma”, 133-6.). [May your eternal light be your destination
(A.O. Memoirs, p. 23); If anyone lies, the place to sleep is alone, nephew
(A.Qodiriy); Seven and a half leftists came to you, he said. ... | left to get seven and a
half leftists (A.Qodiriy); "She's gone?" "Where to?" ... - Wherever everyone goes ...
(From the conversation); Three or four days later, we put my mother back in place.
(T. Sodikova, “In a poem to a woman”, p. 133).]

In Chinese, the meaning of "grave" is 324475 - "house of the hereafter", A&l

"dark room" euphemisms. For example, BARIJRK N HULE— %k, R4
wi? - "l was told by a representative from another world that they had only taken a
handful of money," he said. Why are you lying? > - replied to Huang Sheng with ill-
treatment (J. Ziyamuhamedov, "The Magic Monk", p. 149).
4. "'Death - metamorphosis' associative series

E. M. According to Meletinsky, metamorphoses reflect the peculiarities of early
mythopoetic ideas in archaic forms: because of metamorphoses, gods are imagined
with people, animals with inanimate objects, and sometimes they are transformed into
each other. The clear boundary between ‘“the world of the living” and “the world of
the dead”, “that world” and “this world”, the transition from one dimension to
another, is manifested through metamorphoses (Meletinsky, 1995: 225).
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According to the beliefs of the ancient Chinese, if the source of eternal life is
found, the creature can take on the form of a human being or, conversely, take on the
form of a human being and develop a magical nature and live forever:

RR—ANFHEXRXKEER , EE—KARBERLE  EFEEELE
HE, 7, EEEHE—L , EREFNAR , FEERBR—HRES

£, SERERTBEMMIP L, - Then he saw a creature with sharp and long

teeth. In bed, a man's skin was spread out. As the creature grabbed the brush, he
drew on it with his whole body. When he had finished drawing, he tossed the brush to
one side. The beautifully drawn man took his skin in his hands and put it on as if he
were wearing a robe. Immediately, the creature became the same young girl (J.
Ziyamuhamedov, "Mask", p. 170).

It is also common in myths that a person turns into a butterfly or a bird after
death. Consequently, in the legend of Lian Shanbo and Zhu Intai, Intai, the daughter
of a rich man named Zhu Jiachjen during the Eastern Jin Dynasty, meets a teenager
named Lian Shanbo on her way to school. The young men fall in love with each
other, but the girl’s family resists their marriage. As a result, young people perish and
become inseparable butterflies (Yuan Ke, 1965).

Various euphemistic metamorphoses related to the transformation of the human
soul into different birds can also be observed:

BNTRE  MXET , FERE  EYhEEEAENET. BREH
CHRAEBIMERE.

— KW FRRO—AWE | BRET , NEANEETIL, HIRER , D
B ERTHR-RES  F-TIREMESL 70 5EE K

NERER  T—2)L, R EBMAERE - When he returned home, he fell ill

again and fell asleep. In his dream, he always mentioned A Bao's name. He dreamed
that his soul would go to A Bao's house again. One day, a parrot in Sun Zichu's house
died suddenly. The children were playing with the dead bird. Sun Zichu sees this
inside:

“If | became a bird, | would immediately fly to A Bao," he thought. At that
moment, he suddenly turned into a parrot and flew to A Bao's house
(Ziyamuhamedov, 2016, pp. 189-190).

In the Uzbek language, too, there are euphemistic metamorphoses, such as the
parrot of the soul ... flying, the parrot of the soul ... to fly, the bird of the spirit ... to
fly. Posuii aiimaoupxum, Kupx Kynmeaua Kupx Mune MyJIi0o 0sm YKYca Xam, ... pyx
mymucu yumox (dscannam) warxapucmonuea yumu (‘“Temyproma”, 106-0.); ... andax
8aKMOaH CyHe pyX mMymucu man xagacuoarn yumox Oouanapuea maupoH Kuiou
(“Temypuoma”, 327- 0.); Pyxuii Kyuwu man Kaghacuoarn yumox, (dcannam) uuzoviapu
Gymozuca maiipon kunou (“Temypuoma”, 331-6.)°. [The narrator says that even

“Omonturdiev A. A short euphemistic dictionary of the Uzbek language. —Tashkent: Fan, 2006. —B. 112.
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though he recited forty thousand verses for forty days, ... the spirit parrot flew to the
flying (paradise) sugar cane (Temurnoma, p. 106); ... after a while, the spirit parrot
prepared to fly from the cage of the body to the gardens of flight (Temurnoma, p.
327); The spirit bird flew from the cage of the body to a branch of the tree of paradise
(Temurnoma, p. 331).]

In addition to the above, in Chinese linguoculture, following euphimisms are
observed: %9 huahé — “to turn into a crane, to go into that world”, FE#Y kua he —
“ride a crane, to live forever”, 3'& % chéng luan “ride a phoenix”, 34t ytihua — “like
a butterfly coming out of a cocoon”, #X shéngtian — “ascending to heaven, entering
heaven” and others.

Because totems was so prevalent in primitive culture, animals, birds, fish,
insects, and even rocks, trees, and grasses were thought to have a human-like soul,
"all creatures in nature - the spirits of the dead." This led to the occurrence of specific
metamorphoses.
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